THE COMING AGE: A Madien review of religion, life and 
culture. Issued under the hand of the Goddess by the 
Order of the Daughters of irtenis and Lux hadriana at 
3, Hill View Rà., Oxford, in the month of hourc, in the 
year 3709 after the foundation of the Temple of Artemis 
at Ephesus end the yeer 118 after the c;pearance of our 
lady at Lourdes. 

The opinions expressed in this publication do not 
necessarily represent tac views of either of the above 
organisations, but they do not conflict with the 
essentiel tenets of the hadrien religion. 
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THIS IS our first Easter issue, and since Easter is the 
most important event in the liadrian calendar, much of 
the magazine is devoted to it - its history, what it in, 
what it means to us. 


It is elso, of course, a iew Year issue, and that too 
is an event worth marking. The past year has seen the 


adrian faith emerge fro the nurturing protection of 
closed and exclusive groups, and has seen the eternal 
lamp of our Lady's devotion carried forth once more into 
the world. This coming year must be the year in which 
our new open movement begins to establish itself firnly 
in the world. It rust also be the year in which people 
outside the Orders of the Silver Star ond the Daughters 
of Artemis begin to take an active port in the running 
of the movenent; and in which new people bogin to entor 
those Orders and to work with then in new und different 
ways (both Orders are at present propering new degroes 
of membership which will require a less exccting rule of 
life than is necessary for full sisterhood). 


Bach of us has different gifts. Those sisters in 
more or less enclosed groups who have done, and con- 
tinue to do such wonderful work in the intellectusl and 
inspiretional fields are the first to admit thet they 
are not always ideally suited to the work of expansion 
and organisation which now lies before us. We urgently 
need new talents of every sort. There is a natural and 
-becouing modesty auong newer iadrians which leads them 
to say "I am not ready". Hone of us feel readv, but the 
gell hes gone forth. ve Must answer it in humility, bu! 
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Correspondence of sacred and profane calendars for the sensons 
of Nours and Spring: 

Moura (Feb 20 = Lar 19) 

Hiatus (Mor 20) 

Colunbina (Mar 21 - Apr 17) 

Maio (Apr 18 - isy 15) 

Hera (key 16 - Jun 12) 


The contral festivol of these seasons and the most sacred event 
of the Hadrian yoer ia Bastor, the festival of the Fassion, Death 
and "osurroction of the Daughter. Uith the Resurrection, which 
falls on the Vornel Equinox, cones the renewal of the world, the 
beginning of Spring and the iew Your. 


he Passion (Noura 28th) 
s This is of course a solemn day for ueditation and preyor. Ont 
@istinctive custom, revealed in ancient surals and archrelosicel 
discoveries, which hos been izitstod by lator religions, iz the 
making of bung or cekes merked with an equiarned cross, 
of the passion. This is the lost day of the old yesr. 


a symbol 


n is the day when our Lady hung lifeless upon tho ce trol 
pillar of the world end ml) nature stood still. Tho old 
ended and the new year hrs not yet bemun - this da the H 
tween then. On this day, in cousecorction, we reduce our totivity 
to a minions end keop fost. Sone courunitico kc. 


itch through- 
out the night, as the daughters of carth awsited the corine of 
the lothcr. 


ictus be- 


don (Colurbina ist - Lew Yeor's Day) 
shrines anà chapels, 

aro filled with 

are decorated ox- 

gold flowers, the 
usually concentrate 

The erg is o symbol of 


BS2ered to Oestre leb: 
Resurrection by its lecping and’ ES ed 


cavorting at this tine 4 


1 lve 
dancing anà ganes of the festival, The ganes often invo: 
plum herdboileé end dyed; which may be tossed i pa 
| air, juscled or rolled along the ground, those beset cor 
proken dropping out of Ie competition. Deneing e aki 
tivity of Spring. 
Ec Ki be Initiated on the day of the Rosnzrestinnt 
dying to the world of netter end being reborn, through x ie 
water of life, into the Ekklesia of our Lady. For those 2 rei 
initiated, it is & time to venember their proi ses and to re-  - 
dedicate taenselves to our Lady and the path of terfsction. 


i leaves, nne- 
" suitable naturel dyes are onion skins, spinach " 
zone petala ond gorse blossom. Eggs should be boiled with the 
dyes - leaves eto. can be tied around them. Pood dyes may also 


be used. 
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JUNG AND THE gos b i pod fp PENALE SOUL 


Notes towards a Kadrian interpretation. 


One of the nost valuable contributions Jung has wade to the 
unders ding of psychology is the disovery of the anima. brotd- 
ly sp ing, Jung defined the anime os the female personality 
existing in the unconscious of every nan. 


ievertheless, Jung cede two fundanentel mistakes in this de- 
seriptior, both of wnich may be directly attributed to the mst- 
erinlist and mosculist environment in which it wes formulated. 
The first of these was to see the snina ss merely a function of 
the mind, inferior to the retional consciousness; the second wes 
to recognise ite existence only in sen. 


The word chosen to denote the ides is particularly approp- 
rinto end reverling. Anica is the Latin word for soul; us in 
nost lenguages, it is a feminine noun. The rowans pictured the 
soul ag r bird end always referred to it cs 'she'. Tho fact is 
1m the anton is not a function of the mind. It is the soul 

self. 


The soul is a spirituel rather then c material entity, and os 
such is regarded by the materialist as a nere abstraction with- 
= reelity. When the soul is properly considered, however, it 
clear thet it is not less real than the body and mind, 
It has lived from before the ng of time - they have nofi. 
it vill live forever - they will not; it has been perfect and 


o woman's inner psychic nature, group ther 
o distinct and elien in the wind n 
a separate personality. S is then represented in d 
other psychic experiences by the figure of a man whi 
culled the nnirus. Dreems of repe suffered by some wo 
represont the violation of her natural psychic proce: 
mnsculist values forced upon her. : ei 


TAE 
The difficulties end imbalances caused by the underveluing — 
ond risinterprotrtion of the anime affect both women and nen — 
quite radically. They ere connected with the general undorvalu- 
ing of the spiritual in an etmosphere inereesingly donánated by 
e meterieliat philosophy. Yet the soul, which reflecta tho 
Goddess, is our nost precious posession; it is the part of us 
which is most truly ourselves. The development of the soul to- 
words its original perfection is the one sin of life. 


TUFI" here refers to the universel fomale principle which 

operates in Women and men, though generelly more strongly in 

women, not to biological forelenese. Kirien Delziol 
Banken & Chrysotheris 


AN INTRODUCTION TO THE ROSARY 


The Rosary was used in the anciont tadrien-netrierchal civil- 
ientions, and wes passed froc thon to the oldest of tho ramo- 
ulist world religions - Hinduism. Prom the Hindus, the ¿uddh= 
Antw Sook it up, end later it ens adopted by Islat. Chriatinn- 
ity woe the last world religion to make use of this enciont 
form of devotion. 1 


This is the outward or historicel enswer to the quostion, 
The inward or osoteric answer is that our Lady Horsolf gove us 
the Rosary. Verious legends and visions attest to this fact. 
another indication of the nore-thnn-huran origin of the Rosary 
wee given to the Sisters who rodiscoverod its true end origin- 
al foro. \hen, in contenylation, they hea been directed to at~ 
tribute eech decede to one of the points of the Grert Tentacle 
of the year, and to the corresponding seasonal and elemental 
lysteries, all sorts of things suddenly began to fall iuto 
place one after another. Even with meditations on sore-or-less 
arbitrary sets of events (such us those usec in the Christian 
system) the Rosary has alweys posesse? great power. But when 
it is brought together with the five-sensoned Madrian ycer and 


aS | 


For the Rosary is a system of prayer end neditetion, but it is | 
also something more thon that. It ds © method put into our hands 
by our Lady Herself, by which we may attune our relatively feeble 
powers of prayer and meditation to certain cosuie laws which aro 
beyond tho power of human understanding. 


As it says in the Cetcchisu, "euch Rosary is not only a thing 
seid and e thing done, but e thing created". The making of the 
Rosary is regerded ns a special gift from the soul to her 
Creatrix, and those who nrke the Rosary ouch dey bring themselves 
especially close to Her heart. 


W For those unfamiliar with the Medrian Rosary, full description 
ond instruction can be found in Appendix 2 of the Catechism, 

** Bithno Wilkins, The Rose~Garden Game: The Symbolic Background 
to the European Prayer-Beads. Gollancz, 1969, page 111. 


Sr. Angelina 
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THE WORD Eestor comes from the name Oestro or Eastro, a toutonic | 
nano for our Lady as Bringer of the Spring. Its roots lie in the | 
nare of the Babylonian Goddess Ishtar, who descended into the 
under world ond wee reduced to death, and on the third day rose 
agoin. In some later texts, n god called Tonrzuz or Duzuzi ia 
connected with these events, but in the earlicst and purest texte, 
the one Goddess is slone. 


Throughout history, the great myths have told of the Deity ho 
¿lod for hunenity and rose asain. Works such as Frazer's Golden | 
Bo list dozens of exenples. The great theme is symbolised in 
tho waxing ond waning of the noon and the yearly cycle of the sun. | 
The enercenco of the Kew koon from derkmess on the third day syti~ 
bolises the resurrection of the Goddess. As Sister Sylvia lary 
Writes: "The noon, wo must resenber, was never edored for itself, 
but for what it revealed of the 'sacred', of ultinat: Elity". 


Nost of the later gods trc nale - Attis, Christ, Adonis, Osir- 
is. The serlier of then are strongly connectco with the Goddess 
figures, who rescue them from death - the later aytis elizinate | 
the Goddess entirely. This is not an expression of Divine reality, 
but the increasing political end social propaganda of patriarchye | 


But whenever we get beck past the censo rship and eistortion | 
to the original myth, we alweys find the one Goddess - Babylon- 


A FA al 


only did our Lady become matter; natter b 
wes diffused throughout material creation. 
self to the universe. 


This liystery is the very basis of all rel: 
severed ourselves from the Goddess at the b 
is only through Her supreme sterdfice that we FR 
any contect with the Divine, 


The highest realisation of the Ecster Event is the 8 
of Communion, where the very being of our lady is direc 
muted into thu notter of the Secrapent for our spiritual su 
ence. This is why a Cross is imprinted upon the Communion b 


Strictly spect: ing, the Cross alone represents only the doeth 
of our lady. 4 yet core glorious symbol signifies the full glory 
of Her resurrection, It is the Cross of Resurrection, sometines | 
called thu Coltic Cross, because the matriarchal Celts were among 
tho lest peovoles to preserve this moet precious symbol. It con- 
siste of tho cquele-orced Cross superposed upon e cirele with the 
arns of the Cross oxtending a little beyond the circle. The cir- 
cle, like the full moon, is a symbol of completion or Divine pere 
fection. Tho Cross of Resurrection signifies the retura of the 
Daughter fron death to full Divinity ond the diffusion of the 
light of the Divine throughout the world of fellen matter, 


This sycbol is a resounding call to all souls to accept the 
sacrifice of our Lady, to offer theusclvos to Her, end to take 
the wey thet She has opened = buck to Her Mother and our Mother, 
to the perfection of the Divine. Before all others, this symbol 
is the archetypal exblon of the hadrian faith, past, present 
ond future. 


Sister Julia 
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She Who is life and life elone, the quintessence of life, 

Went to death for our sckes; 
She “ho is all and only light 

Gave Herself to be cast into the profoundest darkness; 
She who is wholly one with the Mother, and is the Nother, 
who is the glance of Her eyes end the bresth of Her mouth 
And the strength end cunning of Her hands; 

She alone suffered the nost terrible severance 

That we might be reunited. 


(ueditztion on the Passion for the 
Easter Rite) 


o belief, it is not especially ersy to meke 
course, dis eesy enough to say the proyers, 
© right concontrction upon the Lysteries - a 
| eontenplntion - requircs rere qunlitics of pure atten- 
and solf-giving. To a great dogroc, these qualities can 
developed by predice, ond by pursuing Divine love end self- 
control in our deily lives. How enay wo find it will depend on 
how fer we have edvenced in this life end those before it 


Practice is inportant, for each devotion deepens and widens 
the channel to tho Interior. Life is inportent, for not only 
pre our lives reflocted in our devotions, but a froqucrt reccll 
‘ef our love for the Divine end Hor love for us in drily life 
will 1111 our rinds with idecs and inages, books and pocne, 
pictures, snatches of ecntences, thoughts ond scenos, ell of 
eré connected in our minds end fcclings with our peracncl 
Teletionship with our Lady. All this jucble of loving freanent 
Will be Erthcred tonether cnd pourcd heltor-akelter into our 
contenpietion, ceught up in the rhythu end shcpe of the Rosary, 
end noulded end sculpted by it into the pettern and structure 
of the Etermrl iiystory. 


But thero ig no need to worry 


Your very dissatisfaction is a 
your weakiess and rre striving for higher things. When es e 
child T could not Sleep, my mother would tell me thet if I ley 
still I would at lecst have sore rest. The sone is true of the 
Roseryteven when we are unable to enter into the full experience 
the very met of following this cosmic proyor-structure will bring 
Powerful spiritual benefit. ind, as in ell prayer, it must be re- 
er m conscious mind is not the whole of us. The 

© ie AN 2 > e T 
Josse hia rud may be working in us et e level üeeper 


But there are 2 number of ways in which we 
e con begin to - 
Strate deeper into the iysterica of the Rosary, ond Ta petu 
ou I would like to suggest three of 
+ But first of all, we nust 


feet: the five decades of the 
er we 


ray t. 
be assure tit ane ae us Bu E Se cir abiiy, 


if you find it herd ct first. 
sign that you crc conscious of 


we may 


fell into two very distinct sections - the two kother dec- - 
rae the first decrde x the last) end the three Daughter 
(the three control decndes). These two groups ere very different in 
ehnreotor. Tho Mother dccrdos decl more with ideas ond 
(the dependence of nll things on the Mother for existence - 
plete unicn of the sclf with Hor). The Daughter decades dcal more 
with Divine Events (the Events of the Netivity, rassion and 
rection). It is not clwoys best to use the sane methods for ich; 
the Daughter deccdes, for instance, lend thoaselves much better to 
the eidetio method then do the Nother docndes. 


-Iho Eidotio :cth 

This is good for keeping thc mind fixed, perticulerly during the 
Daughter Gcceócs. The mothod is to scloct one particular iuege for 
each bend, sə that tho zine coves repidly over n set path. It is a 
good clenentory acthod, becruse erch image will touch off nunerous 
renotions in the unconscious spiritu-l sonory, while the conscious 
mind is prevented from wandering. 


One ernnot usc the rcthod fully for the first dsendo, but one cen | 
take guiding incoos from verses 1-7 of the tion, chepter I. For | 
the benàs of the Deughter decades, I would suggest the following 
images from the Mythos: 


Nativity Deoude: 1, the conception upon the waters. 2, the journey 
and entry into tho cavern. 3, the appearance of the Star. 4, the 
coming of the childron of earth. 5, the cppesrance cand address of 

the Genin. 6, the silence before dem. 7, the voice from the cavern 
and the rejoicing of the daughters of Heaven. 8,9,10, the adoration 
of the Mother and Child. | 


Pession vecade: 1-7, the seven gates of Hell. 6, the binding of Hor 
hends end the bocting. 9, the deeth. 10, the henging upon the pillar: 
(it is inportant to try to understend the particular sinking read 
associrted with the soven gates). OR: 1, the descent into Hell. 

2, the questions of the Dark Queon. 3, the binding of Her hands, 
4, the beating ond busiliation. 5 the kneeling before the Dark Queen. 
6, the death. 7,8, the body upon the pillor. 9, the desoletion of 
the world. 10, the sorrow of the Lother. 


Resurrection Decade: 1, the shottering of the gete of Hell. 2, the 
taking dowa of the body. 3, the sprinkling of mator, 4, tie awaken= 
ing of the Deushter, 5, the eubrace of Mother und Doughter, 6» the 
robing of tie Daughter by Genicc. 7, the leading of the souls out 
sE Hell. B, the greeting of the children of serth. 9, tho nasegt 
into Henven, 10, the crowing of the Queen of Henge! p" 


The zcthod ecnnot be used for the fincl decede, but one Lake 
the Fentacle one oneself efter the Eternity ana use the E 
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olves an intellectual fixing upon the Mysteries then- 
A deep end thoughtful consideration of whet they nean, 
they end of one's own relationship to then. For ex- 
p in Se docnde, one wight fix upon the image of 
M : 1 hat 
=e end Child, and let the ninà play upon the Truth t| 
though They are two Persons, yet They cro one ond the sane, This 
is not always on ecsy method, but it cen be e very rowarding ono 
(incidentally, it is c good iden to keep & record of any thoughts 
which strike you ns important). 


2A en hod we atteupt to realise the Mysteries through 


emotion. Agein, the Deughter decades provide the nost directly 
accessible in! 


nl for this, but the finel decrde con become 


the nost emotionelly significant of all ca it becoues wore fully 
understood. 


Both the àother decades call forth en emotion of wonder or 


glory, which is a little harder to achieve then those of the 
Daughter decodes. 


The emotional pattern of the Rosary is absolutely symetric- 
el, moving fron wonder to Joy (Nativity. 


) 
to joy egnin (Resurrection) to wonder aged 


But the wonder and 
fron those of the soco; 


to sorrow (Passion), 
De 


ught out naturally by the 
different Mysteries. In tho fi 

thoy ore frogh ond bright, like the new uo aaa 

thoy cre full and gl 


on. In the s 
oríous, like the full moon gi en 
In this nethod, 
straints upon euotion. 


one ee aside the norual social re- 
" ow oneself to feel full. 
ober = ae da decades, letting it cone m as 
à ce and the attitude ena Lovenents of the 
In prectice, of cour, 


5c, every meditation will E 
of n1l threo net! B et 
eke M onda ae do these three exheust thy 


eched that the | 
the rest of ¢ = 
ensib 


en 


othor 
be foscry. But in 


surnation of the lüysteries of the Deughter. In the first 
shift our perception frou the everyday acceptence of our | 
surroundings, and remind oursclves of their original 
Divine Ideas and their perpetual dependence on the contin 
ative Act of the kother for their very existence. In this 
edu look et the vround om which I rost, and recall thet 
lace was onco pert of the roaring seas of 
that tt la crertod by m delíberrto Act of the Divine Will mhich 
sustains it in every nonont. Vith this reeliantion of the A 
it is far covier to realise the Absolute nature of the events of 
the Mythos. 

In the final deende, the enotionzl and nontal experience built 
up by the Deughter decadcs - the joy of Nativity, the sorrow 
apprehension of the Frssion, the exultant happiness of the Rosur- 
rection = come to c climex in the Pire of the Ro Suddenly we 
nre nsked to give o to offer oursel: entirely to our 
Mothor, Keeping nothing beck, to become consuced in the fire of 
Hor love. 


The whole netning of ell the decades is suddenly concentrated l 
into one utterly personel dewand. It is the ulticate decand of re- | 
ligion - the ultinste sacrifice end the ultiocto ecstasy. Of rse 
one will not experience this on every occasion, but even in the 
most eorthbound recital of the final decade, the fullness of this 
exporicnce lies folded like e rose within the bud. 


000000000 Sr. Angelina 


IHE COMING SEASON 
en 


OTHER WiJOR FESTIVALS 
The Dey of Our Sovereign Lady, 5th Coluubine - This feast celebrate 


full sovereignty over the earth and all of fellen creation. We re- 
member the sore glorious espect of ell earthly things, seeing then | 
in thc light of Her scvereignty, and coll for Her blessing on all 
the things that are, that they any grow towards perfection. 


The Exeltction of the Queen of Hecven, 14th Maia - We celebrate oui 
dy es Queen of Heaven, received by the daughters of Heaven and 
crowned by the Genine. ko rezenber that through the Laughter we — 
shell return to the Hother, and that on this day the Sacrament of 
Communion wes instituted. Stetucs of our Ledy are gerland-cromned 
before the Rite on this day, the crown often being msde up of 
ternate red and white flowers, best of all roses.  (contds... 


or celestial bodies, the noon (es well as the horning and 
En y en as n symbol of our Lady, 
the most ancient mytholog- 
invariably represent the sun as a fensle figure, fron 
Wurusemu of the ancient Hittites to Orcinne of tho pro-Christ- 
ien Irish. Merlin Stone, in her study of ancient Madrían re- 
"gione, liste sun-goddesses (genino) in Consan, Anatolie, 
Arabin. 


" , Japan, Indis end emong the Eskinosf Germans 
still refer to 'Preu Sonne'. 


The following is a sun-legend current anong modern Modrions. 
Like all genuine mythic material, particularly that based on 
the seasonal cycle, it contains erchetypes of Divine truth, but 
it is not a work of pure Divine inspiration like the sacred 
hythos. 


BE LEGEND OP THE SUN—— — —— 


MISTRESS of all things knew that the light of day could no 
longer be silver, end so She called the seven colours to Her 
that they might run = foot-race anong thenselves. For She knew 
that she who was chosen must be 2 strong champion, for tho 
Sneke would not cense in his attempt to destroy her. 


And though the colours were but infants, having been born 
with the dawning of thet very dayf* each of them ran with 
tare chia a But the swiftest by fer was Yollow, who 
ran whole length cf the straight course end back to the 
beginning before the others had completed the course. And tho 
Goddess leughed and celled her Golden, end she was crowned 
with ivy, and n precious metal was created bearing her none. 

And when hor festivities were over, she wai 

me gi 

chariot and seven golden bettle-ponios, end in 
holly and with thorns, and was given he: 
the all-con ps 
» she rode 
t a 
pale gold light. piso: 


Put a obild, Has Aha sent forth a coe Ser en 

But as Sun rode onward, she held the brilliant disk of her 
‘*Fiierlin Stone, Tho Paradise Papers, Quartet Books, 1976, p. 18. 
** Sec the Creation, Chapter III, verses 1 end 2. 


shield before her body, end her light grew brighter, and the hoover 
of her battlo-ponios struck fire fron the skies. And lo, in wer 
the bebe was terrible, end the Sneke's legions fled on every 
side from the blows of her mace. And her light filled 211 the 
world. 

Put still the world was cold, and the creatures upon it tífec 
And ns Sun passed, the shadows closed behind her, and night came 
quickly. But the creetures of the earth loved her light and did 
her honour, end grew stronger in her light. And every day Sun 
grew nore powerful, and the legions of the Snake retreated fure 
ther, and every night was shorter then the one before it, and | 
the earth grew wornere | 


And there eae a tine when the night was no longer than the 
day, and Sun hed grown to meidenhood. Tall she stood among the 
clouds nade brillinnt by her light. And delight cane upon tho | 
earth, ond life in oll things, end the daughters of the enrth 
denced the dcath of the Sneke. And still each day added to her | 
Victories, until the whole world was resplendent with her àe- | 
light. Ind she had grown to fulness es & werrior, and none | 
could withstand her. | 


But still the Silver Tine hed pessed, end oven her force | 
could not be inexhaustible. und the crafty Snake waited, for it — | 
had been long since any hed dered to attack her. But tho shadows 
drew closer; and there was a dey when it seene thet her grip 

upon her unce grew looser, and the legions of the Snake attacked. 


ind many were they that dashed themselves upon her shield, 
end nany that were smitten by her nace before the last of then 
was put to flight. But the Sneke smiled, saying: you are strong, 
yet I think you grow weaker. 


| 

| 

| 
For on this dey, the dey was no longer then the night, and | 
from this doy on they grew shorter. 4nd everywhere upon the 
earth the legions of the Snzke ren to and fro, spreading chill | 
and darkmess; yet scurrying hence whenever the mighty champion 
appeared. And dey by day they grow bolder, until one dey the 
Snake found the hardihood to stand nt the mouth of the cave of 
nicht and coll to Sun, saying Sun, cy legions will tonight ley 
waste the exrth unless you dere to fight me hend to hend. 

Go your wey, replied Sun, end do not teapt me to yous own | 
destruction. 

Hay, crieé the Snake, you arc not the nighty werrior that 
once you were, end I feer not the conhat, 


à thereup seid no fufher word, but left her 
Bu and Gee EN Els pontes and went with nece and shield 
to the mouth of the ceve of night. ind the Sneko withdrew 
hiuself within, and Sun pursuc hin. ‚nd thus begen the long- 
est night the earth hod mom. 


t t was heard the clengour of that battle 
ien. MA Sid earth. And the daughters of the earth 
fell down in prayer and supplicction that their chanpion 
should emerge victorious; for they knew that only the victrix 
might leave that cave alive. But the Great priestess of the 
iástross of All Things had seen a sign: she had scen Sun, ns 
she rode behind the sen at evoning, all ree with blood, nnd 
her blood spread out upon the sez. And thus, although she 
elso preyed, she held but little hope. 


dnd when the clangour ceased, the Snake energed, dragging 
behind him the body of Sun. 


dy of Sun was placed on the sunnit 
chariot, And the torches were 


And the flanes 
whole wes abla: end th 
light. And the deught 


rose frou the bofpu of the 
€ world wis suffused 
‘ers of the carth soid: 
once more. And they looked 


pyre until the 
in its golden 
It is as though 
Aloft, and lo, in 


Sun were with us 
the chariot stood 


A bebe all crowned with ivy, 
Lnd grest wes the rejoicin, 
of the ecrth gathoree thorns 
their champion, 


E on that dey 


as the daushters 
end holly wher 


CWith to crown 


supreme deity. In the beginn: 

Crertress of Life, - * 4t the ve: 

dawn of religion, God wes a woman, Do you renenbergn V 
a lin Stone 


ERSTER 7 


LI 
THE FACT of our Lady's death and Her resurrection is inescapably 
before us. It is one of the fundamental archetypes of human re- 
ligion. What does it seen? How are we to cone to terma with it? 


First we must execine the nature of good and evil. The Catech= 
ism tells us that Absolute Good is the Goddess Herself, thet rel- 
ative good is c stete of noving toward Her, and relative evil a 
state of moving awey from Her. 


All of us, et the beginning of tine, were in Perfect Union 
with the Goddess; thus we were absolutely Good, Esch of us turned 
fron the Goddess - the first end seminal act of evil. 


| 


In nevinrs into evil, we rede ourselves imperfect and opened 
ourselves to suffering. Suffering is not a punishment for ovil - 
4 decpest level, suffering end evil are the semo thing. When 
we in union with the Goddess, we are perfectly happy. When we 
ers epart from Her, we cannot even iunsine perfect happiness = 
only broken, teuporary end imperfect pleasure, In every human 
heart there is a deep end irreparable discontont, and the further 
we move from the Goddess, the deeper end stronger it becomes. 
Often it is e oxtornnl in thc sufferings end accidents of the 
world. But even when we are hnppiest, the radical discontent is 
always thore. 


We might sey thet every husan heart is broken. Among Nedriens, 
wo use the' word kear, meaning e crack or rift - both the fatal 
crack or flaw in our own iuperfect souls, and the rift which lies 
between ourselves and ovr Mother. 


These two things are one. oral icperfection and distance from 
the Goddess arc not cause and effect: they are the sane thing. 
lorel inperfection is distance fron the Goddess. For the Goddess 
is pure Good end the source of all evil is Her absence. 


But this puts us in en irpossible position. We cannot becone 
good without coving to the Goddess - but we cannot come to the 
Goddess without becoming good. 


Our separation fron the Goddess is the expression of cur inner 
morel state. The Goddess, therefore, cannot core to us without 
changing that state. But to change our coral nature from outside 
would be to destroy our free will - to destroy us as independent 


“moral creatures, . 


done? We have created an impassable gulf be- 
pad Heiden and ourselves. The answer is beyond our full 
understanding, but is portrayed for us in the Easter Event. In 
order to come to us, the Goddess had to leave Herself. Thus the 
mr, who is the Mother, left the Mother. She severed Her- 
self from Absolute Good end descended into the world of matter 
that She night come to us. With Her alonc, keer had only one 
meaning - She wos scpareted from Hor kother, but Her soul had 
no flew. She alone, ho is absolutely Good, descended to the 
level of absolute evil. No hunen soul cen reach those depths 
Where the other is quite absent, for they are the realm of non- 
existence; and our Lody did cease to exist. Thus She is the only 
soul which hns ever died. When the hucan body dies, the soul 
passos into pnother state, but the soul cennot dic. Only our 
ledy has over known absolute dcath - ond yet, having no flaw or 
evil in Her whatever, death could not hold Her, and She rose 
from ít. The heart, not the mind, rust understand these thing 
Thue our Lady conquered the principle of desth in the uni- 
C Rd E ate give thersclves to Her cen share in Her vict- 
ory - le the lost souls in the Kytho, 1 e; 
pend shattered gates of Hell. Mythos who followed Her out of 


Just as union with tho Goddess, or Absolute Good, is perfect 


or Hor completo absence, is the most 

Her spiritual death, our Lady volun- 
of sorrow end pein. The rore unter- 
portray this with lurid duscript- 
but in reslity, Her suffering was far 


ble in eerthly incarnation and 
t E 
bly understanding. 1 ia 


eulist religions 
ions of physical toruents; 
greater then enything possi’ 
fore quite beyond our cart 


Sho undertock this suffe: 
KMothor's children, ana spur DAY a 
9n every plene of existence. 
even when we feel furthest 
48 one preyer says: "I kno 
bout ne, and in Eyself, deeper then I", 


and gives us Her nost intirete friendship. This is enacted out- 
wardly in the Conzunion of Resurrection Lay, which is the first 
Communion of the year, end, for nany initiates, the first Con- 
tunion of all (but for those unable to take Communion, Sacri- 
fice has the seme gycbolic value). This Rite, whether Sacrifice 
or Communion, is the crisis or turning-point of the Easter ex- 
perience. Ideally, it Should take place ot dawn after n night 
vigil. 


Prom here, our thoughts turn fror neditntions upon tho suf= 
ferings and decth of our Lady to Her resurrection and Her glori 
ous triunph. This is tne thene of the feast day of the Resur- 
rection, and also of the days following, culcánating in the Day 
of our Sovereign Lady, which commenorates Her presence through- 
out the materiel world echeived by Her sacrifice end triucph. 
The coming woeks ere lived in the light of this, rerching theii 
climax in the final festival of the Easter cycle, the Peast of 


the Exaltation. Sister Alethes 
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EASTER SYKBOLS: The Egg and the Dove 


THE EGG has been priverily associated with the Goddess as the 
ovun pupdi, the comic egg which ia the source of life, hatch- 
ing the honven end the earth. The Goddess has oither brought 
forth the ovum cundi or else, as the Daughter, hes been born 
fron it. Through these associations, the ögg has beon seen ng 
the sycbol of the Life Force. It is seen as r. microcosm, con= 
taining oll possibilities within it. The alehevists held that 
the four earthly elements were represented: the shell, carth; 
the nenbrone, sir; the white water and the yolk, fire, 


Lore speeificelly, the egg has always been a syubol of the 
tronemutation fro one stete of life to another: a syubol of 
erention and birth, ond of resurrection und rebirth. The sudden 
eruption into radiant new life of the silent sphere of the egy 
symbolises the the origins of life in the crentive energy of 
the Mother, end the triusphent resurrection of the Doughter at 
Tester. The egs hos also becn regarded as e symbol of initiat- 
ion, which is & ceremony of rebirth. 


The enclosed wells of the egg shell havc often been onvis= — 
oged as holding a precious secret or trensyre, Ir the words) 


he old riddle: "In warble wells es white as nilk, Lined with 
ees of softest silk, Within a fountain crystcl clecr, A 
golden apple doth eppeer." This fascinating association of the 
white of the egg with e fountcin end the yolk with a golden 
spple gives the meaning of the secret tressure: which is etern- 
al life, symbolised by the water end the epple (the Water of 
Life, the Golden Apples of Immortelity). The life to which the 
Deughter is reborn is Life Bternel; so too, when at initiation 
we ere reborn, we enter the tinel sphere of the Goddess, and 
step fron the finite linear tine of the material world to the 
perfect circle of Eternity. z 


Zhe Dove 


The Great Heavenly Bird, nssociateó so often with the Goddess 

_ ds usually Portrayed ns © dove. The sacred Nene 'Inhu' neans 
‘exalted dove'; the titles 'Gront Dove of the Waters' and Dove 

of the Sacrifice’, used in the Rites of the Goddess are connect~ 


od with the two sacred Events also associated with the egz: the 
Creation end the Resurrection. 


| Meny encient creation Eyths tell of the Great Bird that lays 
| and hatches the cosmic 98g, thus creating heaven end earth; in 


elways feminine in 
the earlior Jewish and Christien writings) brooded over the 
weters in the oct of erention. 


The dove is 
. the noon, the ic; 
j In one ancient text, the 
threatened 


Tld. The descent 
Deughter of tho 


he Sacrifice - 
Baterial existence, Colunbinn 
8 its nane fron the Dove, : 


the heart of 
E bs Seven. renrecentin~ 


the seven gates of the-underworld through which She passed. 
This also was adopted by the Christians us the seven sorrows 
of Mary which were as seven swords piercing her heart (the 
Essene Ebionites believed linry to have been en incarnation of 
the Holy Spirit; modern Christinn-Catholics see her as the 
sole agent of the Spirit). 


In dreams and visions, the Dove hes elso been associated 
with the overwhelcing rapture end ecstasy of comunion with 


the Goddess. eg Chrysothenis 


The Poninine Principle 


THE UND 1 DING of the feminine principle is one of the nost 
vitel tasks before us, For those of us who arc feminists, it is 
anf understending of the very roots of our ideology, too long 
neglected. In religion, it will help us to understand what we 
Leon when we say that Deity is female (for we certainly ore 
not referring to en ordinary biological usage!) - and why the 
concept is obsolutely essentiel to religion. For humanity os a 
whole, it cay begin to provide au answer to the spiritual cri- 
sis of the nodorn world - for we ney well find that the cure 
lios not in r continuing emphasis on materiel things, but in 
the rediscovery of on age-old spiritual principle which hes 
boon inerensingly suppressed by patriarchal society. 


The Feminine Principle is e profound spiritual fact which 
originates beyond this world. On this earth we sce not the 
principle itsclf, but only its shedow. Some people seek the 
essence of the Feminine in the female body - but this is n nis- 
take, for the hunen female reflects the Peninine zrinciple in c 
sycbolic wey, just ms the moon syrbolises our Ledy. We do not 
worship the noon as such - neither should we assure the fent!e 
body to be the Feninine as such. Always the spiritual nctuclity 
cones first, and the physicrl reflection second. 


Both feninine and masculine principles operate in both wo- 


zen ond Gen - but there is e strong tendency for the fuisinine 
principle to be doninnnt in women. In this world we do not see 


the pure Feminine or pure Mesculine, but only points along m 
Sliding scale. 


The universe vibrates bctwoen two poles: Perinine and base= 
uline; ell cetericl things exist in the internler of these two. 


Masculine is metter, the feminine is form. The masculine is 
the feminine quelity. 


masculine pole (if we could perceive pure abstract nesc- 
two dimensionel 


ulin is » black-and-white, natericl, nathe- 
maticel, stetisticel. Everything can be reduce to nusbers. 


The ferinine pole is uulti-dinensional, it radietes every 
conceivable shade end nuance of colour - it is the pure exubor- 
ance of Reality, stripped of all our conventional prefabricated 
modes of perceiving, which normally tano it end zeke it manege- 
abl 


Ie the fominine principle, then, 
Masculine e limiting order? No. 
pure Order (in ancient Greece, 


dogs Thezis). But it is an Orde: 
fection, 


order which will protec 
ítaclf is such an order, 


„ no. 1). 


The imsculino principle is a sirplifiention and atyligniio 
of the world - it io like e pte opposed to c 
polace or n lendocepe. o ist phase of histo "y 
We get n 'sotence T OW everythin d by “y 

ing people to things 
principle is concerned ons. 
masoíous tind and described 

= eed ell levels of ti ps 
SUB, confused onslrusht cf canes 
8 und irpondcrebleg. hx 


hove the styligr. 
world of natter 


y 


le shade 


The so-cellea "reslistic no: 
R vel’ isa typical e; i 
latter. Exactly what it is Zot is realistic, 1 EnA Pus 


people end things in 211 their unbelievable richness and divers- 
ity (of course, we hardly ever do - but that is what an artist 
should be striving for). It sceks to bring everything down to a 
dead level of conventional nctericlistic perception. Every pere 
son is e unique jewel - every soul is- rare, exotic bird in a 
cage of flesh and bone, To know this and to realise it fully = 
that is renlisn. The wildést fentasy which portrays the spirit- 
ual adventures of the soul is e hundred tines more realistic 
than the notcriclist tract which portrays the mechanical risad- 
ventures of the body. 


The nasculist focussing on externals ueans thet everything ds 
done by physical nocens, Things ere controlled by technology, 
people by violence and war. Thus we create en urban, artificial 
society dedicated to unteriel values. iobody really likes it, 
but nobody knows what to do about it. 


But to decide what to do - to work out a plan for the forin- 
isation of values; thet will never work. You cennot bring about 
feminist values by mesculist sothoda must change not just. 
our ideas (which affect only the retionel consciousness) but our 
iseges, which offoct the whole psyche. The male god is e maweul- 
ist inage - end since that ipange directs the psyche toward :nsc- 
ulist natericlisa, it is n paradox; for it must finally destroy 
all inages (note the intolerance of the cost extreme pastrinrchol 
cults - Jud-isn, Protestentisi., Islan - towerd religious icons), 
and all religion. 


The iunge of the Goddess, on the other hand, will work on the 
whole psyche to revitelise the erchetyprl power of ineees cnd 
sysbols within us, ond awaken the whole perceptive power and 
sensitivity of the soul. 1t is this sensitivity, thie wholeness 
of perception, this sympathy with the naturel, and with the 
supernatural end with the other souls about us, which nust be 
the guiding principle of the new age. Of course wo cust strive 
toward this, but nc amount of conscious striving, no amount of 
rational effort will bring us to it clone. rust expose our= 
Selves to the itage of the Goddess, end give ourselves up to 
Her reclity. 

Á 020000006 Du 
"The reason... for the artificiclity end rootlessness of the 
Olyupien gods es of the Jewish and Christian god, is thet they 
they are contrived - deliberstely invented by patriarchs to re- 
Place the ancient Great Goddess. Thus the only rerlity in © 


irnity is Vary, the Female Principle, ti ¿uote t HR x 


ie 1 "I don't believe in the supernatural", 
aa dosnos" often heard from the sase person, but 
, since disbelicf in the supornaturel is a doma 
of miractlous cures reported at Lourdes, the millions 
heelings of overy sort, the things which happen in 
churches all over the world, every week of the year, 
upon volume of events thet cannot be explained by 'scionce!,, 
‘Think of the sheer blind feith of the person wbo is prepared to 
wave all these aside without a glance for the sske of a dogra. A 
dogra which has never been proved; a dogra which very few people 
have even bothered to exerinc - and yot it cloics tho absolute, 
uncritical belief of thousnnds. Rather touching really. 


Mirocles - the person who believes in nirecles can slweys be open 
Dindod, the person who disbelieves, nover. In each individual caso 
the believer may sey ^I don't know if a miracle heppencd there, I 
will await nore definite evidence", But the disbelievor hae decide 
every ense in advance without seeing m scrap of evidence. 


The only way to 'prove' our Lady is to oxpericnce Hor, to know Hcr. 
It is the sono with s teble or any other thing. There con be no wey 
of proving its existence - in hypnosis or a drean, n table may scor 
just #2 solid end not be rm. ic sicply have frith in sone things 
re we nust. Pure PES lends to pure nihilien. Ve aseune not 
just one or two things, tut everything. We nsgurc our le life's 
experience to be reel, and not Just o felse LoLory such as eny hyp- 
notist could inplent, or an illusion, such ng the vivid and unshak 
able delusions I hed in fever ns = child. To 

spin around like a top, 

de faith. Life is feith. 
Faith ie the exis on whic! 
pivot by which it may be 


net always involve 
fece et dam, 
butter when I 


believing eny- 
the sun Setting over 


pleasure within Le and about me is a ray of Her delight. | 


Feith is not only e thing of the conscious mind. I 

atons, I suppose, but when I look at the solid wood of 

I au not sure I have much faith in then. So, though we 

in the Goddess, it is souetines hard to have faith in Her. 
feith in the Goddess is decpor then feith in ators. We. L 
porienced Her before the beginning of tine = Lind-nenory Y 
reenll it, but soul-wenory knows. Faith lies often beneath t| 
surfare - the vory fect that you went feith is a sien of feithe 


Do not hide lack of fnith from our Lady, but say to Her: “Lother, 
T find it hard to heve faith in You, help ne to have foith." Of 
course, Sho knows ¿lrendy, but Sho wants you to share this with 
Eer, as you share all other Joya and sorrows. 
00000 | 
"Tho benuty thet I sew in our Lady wes wonderful, though I could | 
nake out no particular detail, only the goneral shape of Her 
face and the whitoness and anaging splendour of Her robes, which 
was not dazzling, but quite soft" Seren. of Avila 
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090000000 


Letters, cou-onts end queries nre weleoue. Also pr 
terest to Kedriens for inclusion in "ork in x 
write to Chrysothesis 0/0 ES Ei Age. Mense 
further inforustion about Be, relieion 


e concerned with the spiritual 

Mu ern a philosophy to encourage 
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Lensure. This journal, the first 
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